. This article seeks to analyze the document's urgency and usefulness to Christians as members of one body, as witnesses to the world to whom they are to be a sign and symbol of the reign of God, and as those seeking to collaborate with other religions to bring peace and harmony to the world.
Present Situation
The following statistics on Christian denominations provide an overview of the complex situation of contemporary world Christianity. The number of Christian denominations has swelled during the course of the past two centuries, growing from 500 in the year 1800 to 1,600 (1900), 18,800 (1970), 34,200 (2000) , and 44,000 (2013). That number is projected to increase to 55,000 by 2025. 1 Foreign-mission sending agencies also continue to grow rapidly: from 200 (1800) to 600 (1900), 2,200 (1970) , 4,000 (2000) , and 4,900 (2013), with 6,000 forecast for 2025. 2 Christian expansion in Africa and Asia is a blessing, but not an unmixed one. Christianity reborn through global growth manifests the fruit of mission and the spread of the Gospel of Jesus Christ. Yet the mushrooming number of denominations and of conflicting theologies of mission and conversion has in the past sown the seed of discord; unfortunately, that seed continues to this day to bear bitter fruit. Some new denominations add fuel to the fire, marring with further fragmentation the quest of the church for unity in Christ.
Conflicting understandings of mission and conversion among denominations are not only a serious ecumenical problem; they also fuel burning interreligious conflict. The aggressive missionary zeal of some Christian denominations (pursued even among radical Islamic groups and Hindus) has given birth, especially in Asia, to conflicts and tensions with other religions, as well as among Christians. Thus, representatives of other religions often accuse Christians of making conversions by force or otherwise unethically. In turn, traditional Christian churches point their finger at some new Christian groups as the culprit, while new Christian groups fight for religious liberty and accuse other religions of persecuting them. Growing religious fundamentalism further threatens the peace and stability of the world and undercuts laboriously built interreligious dialogue. the process of globalization, as it operates today, leads to marginalization or peripheralization of vulnerable segments of society. The dream of a global village has turned into a nightmare or at least a mirage. Resistance to globalization in different cultures takes the form of antiglobalism, ethnification, fundamentalism, and primitivism. Thus, instead of integration, globalization has brought about greater disintegration. Against this background, the church ought to shoulder the mission of building the reign of God together with other religions and people of good will. This mission invites the church to convert the global village into a symbol of integration, unification, and harmony-in place of now current difference, differentiation, demarcation, discrimination, and dissonance. In the present turmoil and darkness, the document "Christian Witness in a Multi-Religious World: Recommendations for Conduct" (CWM-RW) sends a beacon of light and hope by laying a solid foundation for interreligious and ecumenical dialogue.
Historical Background to the Document
CWM-RW is the fruit of a five-year period of consultations, compromises, and consensus. The first consultation, entitled "Conversion: Assessing the Reality," was held in Lariano, Italy, May [12] [13] [14] [15] [16] 2006 , with representatives of various religions (Buddhism, Christianity, Hinduism, Islam, Judaism, and Yoruba religion), as well as of the PCID and the WCC, taking part. 3 The theme of conversion was timely and urgent; the consultation's report rightly mentions conversion as "an issue which is often the cause of misunderstanding and tension among communities in many parts of the world." The phenomena of unethical conversion, forced conversion, induced conversion, anticonversion bills, prohibition of forcible conversion of religion, and sheep-stealing were seen to be supplanting previously hard-built ecumenical and interreligious solidarity and cooperation. Bitterness and distrust were seen as growing among Christians, as well as between Christians and other religions, in many countries, especially in Asia. The first consultation offered participants an opportunity to express their feelings, concerns, and fears about conversion and to expose their wounds. The Report of 2006 paved the way for the next consultation: "We see the need for and usefulness of a continuing exercise to collectively evolve a 'code of conduct' on conversion, which all faiths should follow. We therefore feel that inter-religious dialogues on the issue of conversion should continue at various levels."
"Towards an Ethical Approach to Conversion: Christian Witness in a Multi-Religious World" was the theme for the second consultation, held in Toulouse, France, August 9-12, 2007 . At the invitation of the WCC, the WEA, together with Pentecostals from the United States, participated in this second consultation, which consisted solely of representatives of various Christian bodies and had the intent of providing input into the eventual formulation. This consultation was historic both for comprehensiveness-the participants represented 90 percent of the world's two billion Christians-and the significance of the topics considered, which included allegations of unethical methods of conversion to Christianity; distrust and misunderstandings between Christians of different churches and ecclesial communities; evaluation of missionary methods in multireligious societies, making a distinction between aggressive proselytizing and proper evangelization; reactions of other religions to Christian mission; and search for balance between the mandate to evangelize and the right to choose one's religion.
Participants in the third consultation (also inter-Christian) met in Bangkok, Thailand, January 25-28, 2011, and finalized CWM-RW. 4 
Content of the Document
CWM-RW is not a theological statement on mission but rather a pastoral and catechetical instruction on Christian witness in a religiously plural milieu. The document's Preamble opens by affirming that mission "belongs to the very being of the church" and that proclamation of the word of God and witness to the world are "essential for every Christian." It continues, nevertheless, with a reminder that mission ought to be carried out "with full respect and love for all human beings." The document itself contains three main parts: "A Basis for Christian Witness," "Principles," and "Recommendations." An appendix summarizes the background to drafting of the document.
A Basis for Christian Witness. The opening section enumerates a scriptural basis for Christian witness. Jesus is seen as the supreme witness, and Christian witness is viewed as emanating from the triune God in the form of proclaiming the kingdom, serving one's neighbor, and total giving of one's self. The teaching of Jesus Christ and that of the early witnesses of the church are the guides for Christian mission. In a multireligious environment, Christian witness embraces dialogue with people of different religions and cultures. Witness ought to continue, in and out of season, in spite of any hindrances. Christian witness must avoid un-Christian methods of carrying out mission such as resorting to deception or coercive means for conversion. Christians can and must witness, but conversion ultimately is the work of the Holy Spirit.
Principles. In fulfilling Christ's commission in a multireligious context, Christian witnesses are called to adhere to principles grouped under twelve headings: acting in God's love, imitating Jesus Christ, Christian virtues, acts of service and justice, discernment in ministries of healing, rejection of violence, freedom of religion and belief, mutual respect and solidarity, respect for all people, renouncing false witness, ensuring personal discernment, and building interreligious relations. The principles enunciate a practical ethical guide that seeks to overcome or at least minimize controversies and tensions related to Christian mission and conversion.
Recommendations.
For the consideration of Christian churches and mission organizations, especially those working in interreligious contexts, the document concludes with six recommendations. They are pastoral and catechetical in approach: study, build, encourage, cooperate, call, pray. Study the issues mentioned in the document with an eye to formulating guidelines relevant to Christian witness in a given context-if possible, doing so ecumenically and in consultation with representatives of other religions. Build relationships of respect and trust among churches and with other religious communities to iron out suspicions and breaches of trust, for interreligious dialogue contributes to "resolving conflicts, restoring justice, healing of memories, reconciliation and peace-building" ( §2). Encourage Christians to strengthen their own religious identity and faith and to deepen their knowledge of other religions. Cooperate with other religious communities for justice and the common good. Call on governments to respect religious freedom. Pray for all neighbors.
Newness of the Document
In at least three ways, CWM-RW offers a new point of departure for Christian witness.
Toward a new way of being Christians. This document is the first of its kind in the history of the church. In it three main world Christian bodies respond to criticisms and charges of proselytism leveled at Christians by some religious communities. The document does not dilute the missionary mandate of the church; instead, it interprets mission in the light of the situation prevailing in multireligious societies. The motto of mission in the document seems to be "not without my brother and sister," and it observes the ancient Golden Rule: treat others as we wish others to treat us. It argues that in upholding their right to evangelize, Christians must pay attention to the cultural, religious, historical, and sociological sensibilities of their hearers. The document lays a solid foundation for a new era of ecumenical dialogue. Unfortunately, at the local level many traditional churches do not distinguish between new religious movements (NRMs) and sects, on the one hand, and new ecclesial communities, on the other. 5 Old prejudices still exist that brand all new ecclesial communities as sects. At the same time, some new ecclesial communities not only are disrespectful or even hostile toward traditional churches, but also their methods of evangelization seek to win members of traditional churches as converts. The conversion controversy thus further distances Christian communities from one another and widens the cracks in Christian unity. On the eve of Jesus' passion, the burden of disunity and division among his disciples pierced his heart. "I ask . . . that they may all be one. As you, Father, are in me and I am in you, may they also be in us, so that the world may believe that you have sent me" (John 17:20-21). Disunity among Christians, perhaps the greatest counter-testimony to the message of the Gospel, stands in contradiction to the Christian vocation of reconciliation. "All this is from God, who reconciled us to himself through Christ, and has given us the ministry of reconciliation. . . . So we are ambassadors for Christ" (2 Cor. 5:18-20).
Before it is possible to contemplate interreligious harmony, achieving unity among Christians is of paramount importance. For this reason the document invites all Christians to a conversion: metanoia, a change of heart, a new mentality. Ecumenical cooperation, dialogue, and common witness will be found to strengthen interreligious dialogue. As the Directory for the Application of Principles and Norms on Ecumenism (1993) stresses, "Christians cannot close their hearts to the crying needs of our contemporary world. The contribution they are able to make to all the areas of human life in which the need for salvation is manifested will be more effective when they make it together, and when they are seen to be united in making it." 6 In this context, CWM-RW is a watershed in ecumenical dialogue. But the impact or success of the document depends on how respective churches and ecclesial communities implement its recommendations. Yet as Pope Benedict XVI noted, growth of communion among Christians needs to lead to a far deeper level of unity. "The search for the re-establishment of unity among the divided Christians cannot therefore be reduced to recognition of the reciprocal differences and the achievement of a peaceful coexistence: what we yearn for is that unity for which Christ himself prayed and which, by its nature, is expressed in the communion of faith, of the sacraments, of the ministry." 7 In opening a path toward a new spirit of ecumenism, the document renders yeoman service.
New mission theology for dialogue. CWM-RW also has the potential to give birth to a new ecumenical theology of mission. Today mission is understood as a complex reality consisting of six operative elements:
• witness and proclamation • liturgy, prayer, and contemplation • justice, peace, and the integrity of creation • dialogue with women and men of other faiths and ideologies • inculturation • reconciliation How would Christ behave, and what would he teach if he were born in a religiously plural society today? The document is a continuing reminder of the importance of living as Jesus would live if he were here today. Furthermore, the mission of the church makes Christ's incarnation possible, in the sense that mission makes it possible for Christ to be reborn again and again in every time and place.
The church is missionary by its very nature (Ad gentes, 2), but it becomes missionary in fact by attending to every context in which it finds itself. If Christianity is to be meaningful and relevant, it must address the issues that affect its own life (the church) and the lives of the people (the whole of humanity). "Recommendations for Conduct" invites Christians to imitate Jesus Christ in all aspects of life, following his call to love our neighbor as ourselves. It thereby seeks to overcome the impression that "religions today fight among themselves and not against Satan and Mammon." 8 Even though the document affirms freedom of religion and belief, including the freedom to change one's religion, the principles and recommendations of the document view conversion in a broader sense, namely, as primarily a turning away from Satan and Satan's evil powers. The missionary approach of the document seeks, further, to nurture the seed of the word of God and the seed of the reign of God present among all the people of God rather than trying to uproot or reroute them by spreading seeds of division and petty disputes in the name of God and his mission. Thus mission avoids becoming a counter-mission or merely mission against, but rather constitutes mission with and mission for.
"Recommendations for Conduct" and new humanism. If implemented rightly, CWM-RW will pave the way for new ecumenical and interreligious relationships and thereby contribute to the dawn of a new humanism. This is the need of the hour in our troubled world. Addressing the delegates of the International Jewish Committee on Interreligious Consultations, Pope Benedict XVI noted that today interreligious dialogue is increasingly becoming a sacred duty.
In our troubled world, so frequently marked by poverty, violence and exploitation, dialogue between cultures and religions must more and more be seen as a sacred duty incumbent upon all those who are committed to building a world worthy of man. The ability to accept and respect one another, and to speak the truth in love, is essential for overcoming differences, preventing misunderstandings and avoiding needless confrontations. . . . A sincere dialogue needs both openness and a firm sense of identity on both sides, in order for each to be enriched by the gifts of the other. 9 Instead of aggressive and provocative evangelization and a frantic drive for conversions, this sacred duty invites Christians to collaborate with the missio Dei in converting the whole of humanity, including unjust structures that degrade the dignity of human persons created in God's own image and redeemed by Jesus Christ. This sacred duty also encompasses convincing Christians to work toward restoring peace and harmony among all nations until the reign of God is fully realized with the second coming of Jesus as Lord. God's world-transforming mission motivates Christians to enter into dialogue and cooperation with brothers and sisters of other religions on the basis of converging core principles and ideals or spiritual patrimony. "All of us believe that religions should be a source of uniting and ennobling of humans. Religion, understood and practiced in the light of the core principles and ideals of each of our faiths, can be a reliable guide to meeting the many challenges before humankind." 10 The future of humanity depends on a new humanism built on dia-logue, which is thus both a sacred duty and a vital necessity. In the words of Pope Benedict XVI, "Interreligious and intercultural dialogue . . . cannot be reduced to an optional extra. It is in fact a vital necessity, on which in large measure our future depends."
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Conclusion
Today many countries, especially in Asia, are struggling to cope with the issue of conversion. Many countries, moreover, are devastated by poverty, conflicts, and violence, including interreligious tensions, ecological problems, and threats to the sacredness of life. On several recent celebrations of the World Day of Peace, observed each year on January 1, Pope Benedict XVI spoke clearly to many of these issues.
• 2009, poverty: In the pope's message "Fighting Poverty to Build Peace," he situated the social problem of poverty in a wider context, namely, globalization. In his analysis, poverty and conflict become a vicious cycle, for "these conflicts fuel further tragic situations of poverty." He thus identified poverty as one of the grave threats to peace in the modern world. "The gap between rich and poor has become more marked, even in the most economically developed nations."
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• 2010, protecting creation: Benedict XVI's message "If You Want to Cultivate Peace, Protect Creation" stressed that the preservation of creation has now become essential to the peaceful coexistence of humankind. "Man's inhumanity to man has given rise to numerous threats to peace and to authentic and integral human development. . . . Yet no less troubling are the threats arising from the neglect-if not downright misuse-of the earth and the natural goods that God has given us." 13 • 2011, religious freedom: In "Religious Freedom, the Path to Peace," the pope argued that "the right to religious freedom is rooted in the very dignity of the human person, whose transcendent nature must not be ignored or overlooked." He insisted that "fanaticism, fundamentalism and practices contrary to human dignity can never be justified, even less so in the name of religion." 14 • 2013, peacemaking: The pope's message "Blessed Are the Peacemakers" declared that "in effect, our times, marked by globalization with its positive and negative aspects, as well as the continuation of violent conflicts and threats of war, demand a new, shared commitment in pursuit of the common good and the development of all men, and of the whole man." Furthermore, the pope pointed out that "in addition to the varied forms of terrorism and international crime, peace is also endangered by those forms of fundamentalism and fanaticism which distort the true nature of religion, which is called to foster fellowship and reconciliation among people." 15 Instead of yielding to pressure and pessimism, Christians must cultivate optimism and hope. We must zealously continue the dialogue of charity on the basis of our spiritual patrimony, without diluting or relativizing our identity. For today's world, afflicted as it is by many maladies, ecumenical and interreligious dialogue is, as Pope Benedict XVI noted, a sacred duty and a vital necessity. CWM-RW presents an ethical foundation for overcoming tensions arising from conversion and for building a civilization of love. It is not utopian to call upon all peace-loving people to implement its recommendations for a better tomorrow. Submitting ourselves to the communion of the triune God, let us as Christ's followers ecumenically and interreligiously serve the common good.
